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The Development of Kaji Kito in Nichiren Shu Buddhism 12  towards faith and spirituality compared to Buddhism. While many emperors had once supported the spread of Buddhism within the country, such kings were no longer in existence during that  time. Further, the increasing invasions and battles within India also decreased the number of Buddhist individuals that had traveled to different temples to provide lectures on Buddhism. Agriculture in India, which maintained a stronger connection to Hinduism than Buddhism, became the main political and economic factor that influenced the Indian society (Eliot 2004: 330).The first stage of development in esoteric Buddhism occurs approximately in the 2nd 
[bookmark: _GoBack]and 3rd centuries. The most prominent difference between esoteric Buddhism during and prior to this  time is the emphasis on the purpose behind such practices. Initial esoteric practice focused on the general notion of attaining Enlightenment and guidance by the Sakyamuni Buddha. Therefore, the practice was defined by the use of mantras, which are words or a specific combination of  words recited for the purpose of usually incantation. However, Masaki notes that classification of this initial stage as “esoteric Buddhism” could be too “basic”, since this suggests only the very beginnings of what is now known as esoteric Buddhism (2004: 15). The development of esoteric Buddhism relates to the metaphor of “the practitioner becoming the overlord” (Davidson 2003: 114) and thus could represent the increasing sanctification of the sociopolitical environment of India during the 7th and 8th century. Yet, the commonly representative characteristic of esoteric Buddhism is in reference to the use of mandalas, a pattern or symbol of the universe presented in graphic form—often times it in the form of a circle and is primarily used during meditation. Davidson notes relationships of this mandala to the sociopolitical environment where the Buddha, often placed in the center of the mandala, represents the position of the overlord, with respect to the other surrounding figures. In that same sense, using the mandala during meditation 13 allows the individual to become the controller of their religious practice as well as sanctifying their world that they were living in (Davidson 2003: 131). In contrast, esoteric Buddhism in the 6th and 7th centuries focused on Mahavairocana, a celestial Buddha that is often interpreted as the dharmakaya (“truth body”) Buddha, meaning that combination or merging of the dharma or the teachings of the historical Buddha with the spirit of the historical Buddha. Especially in Sino-Japanese Buddhism, Mahavairocana is suggested to embody shunyata or emptiness (Hakeda 1972: 72). Esoteric Buddhism became closer to the common people by suggesting that it would aid in accomplishing their wishes and needs. Thus, it provided a more direct relationship between the benefits attained from the individuals and the individual attaining enlightenment. Recognizing the rapid declination of Buddhism around the 5th century, several Hindu gods became sanctified and incorporated into the Buddhist pantheon. Particularly in the case of Japanese Buddhism, we see that any of these deities adapted from Hinduism end their name with “-ten”, such as “Bishamonten”, the Japanese name for Vaisravana, one of the Four Heavenly Kings in Buddhism (Masaki 2004: 14). Most interestingly, this was probably significant because Buddhism until that point had focused primarily on the need for individual practice in order to accomplish one’s spiritual goals. However, by incorporating the Hindu gods that the Hindu followers praised within esoteric Buddhism, it added an element of worshipping a higher deity that could assist in achieving one’s spiritual goals. In doing so, however, the notion of praying to a higher deity in seeking guidance made this practice of esoteric Buddhism very similar to Hinduism. To differentiate between the two religions and practice, the developers of esoteric Buddhism included the need for both a meditative and physical connection in the form of a sexual act, a practice considered a taboo in most all religions (Masaki 2004: 14). The sexual act can be visualized through meditation with a Hindu god. Yet this also correlates with the idea also 
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